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Invasions of Poland in the Thirteenth Century 
Part I. The Preaching Friars 
By Boleslaw SzczEsNIAK 


It is generally understood that the only Mongol invasion of Poland 
happened in 1241. However, the study of the documents of the thirteenth 
century reveals eight Mongolian incursions into the Kingdom, those in: 
1241, 1259-1260, 1264, 1279, 1280, 1287-1288, 1291 and 1299. These incursions 
were of a serious character and of utmost import for the cultural and 
economic consequences.” ‘The invasions are often named by the Polish 
historians as “Tartar incursions”. 

Two historical meanings of the name “Tartar” in the history of 
Poland should be distinguished. The first one, pertains to the invasions 
of the thirteenth century, and that name signifies Mongol invasions, or 
Mongol incursions, into the Kingdom or Poland proper. The second 
meaning is applied to the wanderings and depredatory incursions of the 
Crimean and Kipchak Tartars into the south-eastern provinces of the 
Commonwealth of Poland. These were the “Tartars” of the seventeenth 
century mostly, and they had rather remote historical associations with 
the thirteenth-century Tartars, the Mongols. In the present work, there- 
fore, we are concerned with the Mongol invasions. 

In volume ten of the Memoirs of the Toyo Bunko, Dr. Shinobu Iwamura 
published his paper, “ Mongol Invasion of Poland in the Thirteenth Cen- 
»@ In this work he had collected excerpts from the mediaeval Polish 
chronicles and other pertinent documents. Iwamura’s paper is very far 


from being comprehensive. Much more, indeed. could be added from the 


tury 


(1) There are several books and papers on the Mongol invasions of Poland. It is natural 
that the most informative are those published by Polish scholars. The most recent 
work is by Stefan Krakowski, Polska w walce z najazdami tatarskimi w XIII wieku, 
Warszawa, 1956 (Poland’s defense against the Tartar invasions in the thirteenth 
century), with Russian, German and French resumes (pp. 255-303). This work gives 
a nine page bibliography of the subject, containing also much propaganda material 
such as the works of W. D. Koroluk, O. K. Kasimienko, A. N. Nasonov. Even the 
works of W. T. Paszuto are not reliable, similar to the falsifying book of the 
imperialistic O. Wolf, Geschichte der Mongolen oder Tataren (Breslau, 1872). A tactical 
military study was published by Mjr. Waclaw Zatorski, Czyngis-chan, Warszawa, 1939. 

(2) Cf. Memoirs of the Research Department of the Toyo Bunko (The Oriental Library), No. 
10 (Tokyo, 1938), pp. 103-157, with a map of Poland. The introduction to the 
documents is error-filled. .The English translation of the Latin documents is also 
inexact and, in several places, erroneous. 
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chronicles and other important sources. It is not, however. the intention 
of the present author to evaluate or supplement Iwamura’s study. It is 
his aim to present completely new documentary evidence of the same 
problems, as shown in the hagiographical records and tradition of Poland. 

Without studies of the mediaeval Polish hagiographical material 
associated in its peculiar way with the Mongol invasions of the thirteenth 
century, there could not be really a clear understanding of this important 
period of European and Asiatic history. The invasions constitute a new 
age in the history of the relations between the Far East and Europe. It 
was eventually a fruitful period of human inter-continental relations, signi- 
ficant in their geographical discoveries, travels, missions, and marvelous— 
important as well as curious—descriptions. In their final significance, 
these relations preceded, and influenced, and caused the discoveries of the 
age of the Renaissance. 

We may argue and disagree about the validity of the many mediaeval 
hagiographical histories and documentation. Their Ppietistic element, it 
seems, was the main cause of distortion, of much of historical exactness 
and of important evidences of witness value. Horror, curiosity and super- 
naturality are mixed with historic facts to such an extent that it is impos- 
sible in many instances to determine what happened in reality and what 
was created by imagination. To these aspects should be added the creative 
legendary tendency which is intimately associated with the mediaeval 
stories about the life of all kinds of heroes and of the saints in particular. 
The formative force of the stories, which concern the intervention of 
supernatural agency, is able to change a simple reality into the most elab- 
orate history, proving that that intervention existed in the happenings as 
narrated. The primitive imagination of the mediaeval people, sensitive 
to the creation of their own wonders, especially in the time of national 


(3) Iwamura in his introduction of documents relied heavily upon two inadequate 
sources, that by Henry Howorth, History of the Mongols from the 9th to the 19th Century, 
and the book by C. O. Wolf, Geschichte der Mongolen oder Tartaren. In his attempt 
to further justify the long German occupation of Silesia, Wolf has falsified the 
history of this province of Poland in many instances. 

(4) This remark is particularily valid in the relation of Marco Polo’s legacy and his 
predecessors who went ‘tad Tartaros”’, starting in 1245 with Giovanni de Plano 
Carpini and Benedict the Pole, and followed by William de Rubruck of Flanders. 

(5) For historical. method in hagiography, see Hippolyte Delehaye, Cing legons sur la 
méthode hagioraphique (Bruxelles, 1943), and references to the subject; ‘ Agiografia ’’, 
Enciclopedia cattolica (Citta del Vaticano), vol. I (1948), cols. 449-454, For an op- 
posing, and perhaps biased, judgement on the value of mediaeval hagiography, see 
J. W. Taylor, Coming of the Saints ; Imagination and Studies in Early Church History 
and Tradition (London, 1907). 
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emergencies or cataclysms, idealises national tribulations. The invasions 
of the Mongols were great political and social upheavals for the Polish 
nation, the nation which so bravely and so long fought against the “ dia- 
bolical” forces coming from the Tartar, ravishing the Christian lands of 
the proud Poles who believed that they were the defenders of Western 
Christendom against the Eastern barbarians. 

Hagiographical material, which we publish herewith, despite its wond- 
rous lore and supernatural elements, added by the fear-permeated pious 
narrators or witnesses, reflects and documents the main facts of the hor- 
rible Mongol invasions as well as their social and psychological effects. 
At the same time, these special documents contain and preserve the rich 
collection of cultural elements following the invasions, or evoked by them, 
including the happenings caused by them. 

The Polish hagiographical documentation, as embodied in the vitae 
et miracula of the national saints, is also valuable for the historical research 
of the Mongol invasion of Europe in general, reflecting upon the calamities 
of the horror-spreading invasions.of Kievian Russia, Slovakia and Hun- 
gary. To these countries the Mongols appeared an army from hell. It 
was a force in appearance and in its inflicted destructions beyond the com- 
prehension of the peace-loving peoples. The Mongolians, yellow-olive face, 
slanted eyes, black like charcoal, thin flowing beard, swift movement of 
their small horses, strange dress, incomprehensible language, ferocious 
behaviour as expressed against the innocent inhabitants of villages, pillag- 
ing, capturing, burning, raping, destroying the churches and fortresses, 
suddenly appearing and more suddenly disappearing, created a strong 
belief that they were a people from hell, coming from the mythical Tartar. 

Already after the defeat on the Kalka River in 1223, horrifying rumors 
spread in all the Russian principalities of which their princes had been 
killed. These rumors undoubtedly had also arrived at the far Kingdom 
of Poland long before the first Mongolian invasion in 124]. But during 
the whole thirteenth century sporadic. invasions of the belligerent Asiatic 
nomads, often together with the little civilized barbarous Red Ruthenians, 
or pagan Lithuanians, inflicted great devastation upon Poland. 

These incursions, indeed, destroyed the fortified cities, greatly harmed 
the defenceless population of the country and endangered lives and the 


safety of many of the mediaeval monastic communities or other indivi- 


(6) Mediaeval emotionalism, and several saints, are ably presented by the profound 
mediaevalist student, H. O. Taylor, The Mediaeval Mind, A History of the Development 
of Thought and Emotion in the Middle Ages (2 vols., New York, 1919), especially vol. 
I, pp 346-386. 
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duals later cononized or beatified. Many saints and blessed of the Church, 
therefore, could be found in Poland whose claim to the elevation to the 
altars rests mainly in the very sufferings caused by the destructive horrify- 
ing Mongol invasions. 

The scope of the present work is limited to the presentation of the 
fundamental sources belonging to the mediaeval hagiographical tradition 
and documentation of the Mongol invasions of Poland. The vastness of 
material, preserved in Latin texts, necessitates the treatment of the subject 
in the present publication by portions rather than comprehensively. In the 
first installment, therefore, we shall limit our interest to the members of 
the Order of the Preaching Friars of the Polish province: 1) St. Hya- 
cinthus (Jacek Odrovonsius or Odrowaz) ;“ 2) Bl. Ceslaus Odrovonsius, a 
relative of St. Hyacinthus; and 3) Bl. Sadok and his forty-eight martyr- 
companions at Sandomir Monastery. 

In old Polish St. Hyacinthus® is known as Jacko or Jacek; hence his 
name is given in hagiographical sources as Iaczko, Jacconius, Jackonius, 
Jacchonius, Jacinctus, Jacynty, Hjacynt, etc. He was born ca. 1183 as a 
son of an aristocratic family of Odrowaz in Kamien, diocesis: of Wroclaw 
(Vratislavia or Breslau). He studied law at Bologna. His uncle, Ivo Odro- 
waz, Bishop Metropolitan of Krakéw (Cracow). With Ivo and his paternal 
brother, Ceslaus, he went to Rome in 1218. The brothers entered the 
Order of the Preaching Friars, received by the founder, St. Dominic, at 
St. Sabina in Rome. Already in 1222, Hyacinthus laid the foundations of 


the Polish province of the Dominicans by establishing the first monastery 


Praedicatorum (abbreviation, AFP), pertaining to the early history of the Polish Domi- 
nicans, could be used for bibliographical purposes, especially ‘‘Les origines de 
l’ancienne historiographie dominicaine en Pologne’’, vol. XIX (1949), pp. 49-94. 

(8) The ancient Silesian family of Odrowaz remains in Poland in its collateral lines. 
The family coat of arms contains a Mongolian arrow. 

(9) The newest biography of St. Hyacinthus is that by Jacek Woroniecki, Sw. Jacek 
Odrowaz i sprowadzenie Zakonu Kaznodziejskiego do Polski (St. Hyacinthus and the 
introduction of the Preaching Friars into Poland), Katowice, 1947. The Polish 
encyclopaedic data, however. inaccurate, could be found in Michal Nowodworski, 
Encyclopedja koscielna (Warszawa), vol. VII (1876), pp. 354-356 ; Podrecena encyklopedya 
kosctelna (Krak6w), vol. XVII (1909), pp. 248-250, is more reliable, with a short 
bibliography. See also for supplementary material pertaining to the lives of St. 
Hyacinthus, Blessed Ceslaus and Blessed Sadok in Abraham Bzovius’ [ Bzovski], 
Annalium ecclesiasticorum post illustriss. et reverendiss. D.D. Caesarem Baronium S.R.E. 
Cardinalem Bibliothecar., tommus XIII (Coloniae Agrippinae, 1616), cols. 496-506, 
689-690; Annales ecclesiastici ab anno MCXCVIII ubi Card. Baronius desinit auctore 
Odorico Raynaldo (Romae, 1646), vol. XIII, pp. 552-568, vol. XIV, cols. 1257, 
Nos. 13-14; 1260, No. 60. 
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founding there a monastic house in the suburb Padol on the bank of the 
Dnieper River. In ca. 1228 he set up in Halicz, in Red Ruthenia, another 
Dominican house. These houses in Kiev and Halicz belonged to the Polish 
province of the Dominicans. 

According to the legend, he left Kiev in 1240 when the Mongols seized 
the capital of ancient Russia.“ With the flight before the advancing 
Mongols a cycle of legends developed, containing the historical fact of the 
infidels, expressing emotions of horror and supernatural elements which 
kindled the imagination of the Poles not only during the thirteenth century 
but also through subsequent generations. Hyacinthus died in Kraké6w? 
on August 15, 1257. 

An extensive literature pertaining to St. Hyacinthus, mostly in the 
years of the XVIth to XVIth centuries has been published in many 
European countries. Hyacinthus is known as “Magnus Thaumaturgus”, 
the Great Miracle-Maker.°” The first biography, however, was written by 
Friar Stanislas of Krakéw%® (Stanislaus Cracoviensis) in 1352, De vita et 
miraculis S. Hyacinthi Ordinis Praedicatorum.*” We was a prominent theolo- 
gian and a man of learning: Lector of theology at Krakéw. The famous 
codex remained in manuscript till 1606 when it was included in the bio- 
graphy published in Venice by the prominent church historian, Abraham 
Bzowski, in his Propago divi Hyacinthi Thaumaturgi Poloni, seu de rebus prae- 
clare gestis in provincia Poloniae ordinis Praedicatorum commentarius. The ac- 
count by Lector Stanislas was used in 1594 as a very important document 
for advancing canonization and is entitled by the editors of the Acta San- 
ctorum“ as “Manuscriptum pro canonisatione Sancti Hyacinthi Fratri 
Stanislai lectoris ”. 

In 1594 Severinus, a celebrated Dominican of Krakéw, named Cracovi- 
ensis, who was ambassador of the King of Poland, Sigismund III, and 


promotor of canonization of wondrous Friar Hyacinthus, published another 


(10) Hyacinthus, according to J. Dlugossius, Historia Polonica, vol. II, p. 240, was expulsed 
by Schismatics from Kiev in 1233. 

(11) See also Krystyna Sinko-Popielowa, ‘‘ Zaginiony nagrobek éw. Jacka w Krakowie”’, 
Prace Komisji Historit Sztuki, (The lost tomb of St. Hyacinthus), vol. IX (1948, Kra- 
kéw, P.A.U.), pp. 65-88. 

(12) For the old editions (today very rare) of the life of St. Hyacinthus, see Adam Jocher, 
Obraz biograficzno-historyczny literatury i nauk w Polsce od uprowadzenia do niej druku po 
rok 1830 wlacznie (The biographic and historic picture of literature and studies in 
Poland from the introduction of printing to 1830), (3 vols. Wilno, 1840-1850), vol. 
III, pp. 431-432. 

(13) For life of Stanislaus Cracoviensis, see R.J. Loenertz, ‘t Une ancienne chronique des 
provinciaux Dominicains de Pologne’”’, AFP, vol. XXI (1951), pp. 31-33. 

(14) Cf. ASS, vol. TI of August, pp. 309-379. For the present paper we use the new 
edition of the Acta Sanctorum quotquot toto orbe coluntur vel a catholicis seriptoribus cele- 
brantur.... (Parisiis, Romae, Bruxellis), giving in notes usual abbreviation ASS. 
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biography,” De vita, miraculis et actis canonizationis S. Hyacinthi confessoris, 
ordinis F. F. Praedicatorum. Rome, 1594. The life of our hero was also 
based on the biography“ compiled by the famous lector, Stanislaus of 
Krakow, in 1352. His manuscript was known to the great chroniclers, 
Joannes Dlugossius (Jan Dlugosz, 1415-1480), Martinus Kromer (1512-1589) 
and Matthew of Miechéw (1457-1523). Despite the legendary elements 
accepted by Stanislaus, the canonization bull of Pope Clement VIII, 1594, 
_refers to his biography of Friar Hyacinthus as a valid source. The bull, 
however, does not mention the famous miracle of the crossing of the 
waters of the Dnieper River, but refers to a similar miracle which had 
happened on the Vistula River in Poland near Wyszogrdd. 

The compilers of Acta Sanctorum indicate several sources pertaining to 
the life of Hyacinthus but base their conclusions mainly on the biography 
of Lector Stanislaus. Therefore, here we reproduce this primary source 
of Hyacinthus’ legend, as well as the later notations of recognized authori- 


ties. 


Text I. 


Stanislaus Cracoviensis, 
De vita et miraculis §. Hyacinthi, 1352, 
(ed. Severinus Cracoviensis in his De vita, miraculis et actis canonizationis 


S. Hyacinthi, p. 366, Roma, 1594) - 


Sed aliud stupendum simile miraculum, quod antiquus liber scriptus 
Stanislai refert : 

Tartaris civitatem Kioff invadentibus, beatus hic Vir, sanctissimo 
Sacramento manibus suscepto et imagine beatissimae Virginis, supra suas 
vires gravi et ponderosa, super humeris imposita, ne a barbaris ab omni 
pietate et cultu alienis conculcarentur, Borysthenem fluvium, Europam 


ab Asia dividentem, sua rapiditate et profunditate metuendum, siccis 


(15) Severinus Cracoviensis, De vita, miraculis et actis canonizationis Sancti Ayacinthi Confessoris 
Ordinis Fratrum Praedicatorum authore R.P.F. Severino Cracoviensis, Mag. 5S. Th. 
ejusdem ordinis, Romae, Ex typographia Gabiana, 1594. 

(16) Vita of St. Hyacinthus by Severinus included much later evidence of the miracles. 
In chapter XIII we find a description of Hyacinthus’ flight from Kiev, and testimony 
for the canoniaztion process, especially from one woman, Dorothea Pilawa, and the 
Vice-Captain of Krakéw, Stanislas Gérski, as well as from a nobleman, Joannes 
Pieniazek, a judge of the Krakéw Province, that they saw the vestiges on the rapid 
waters of the Dnieper near Kiev (sic !!); cf. ASS, vol. II, August, pp. 316-317. 

In Poland and in other European churches and monasteries of the Preaching 
Friars there are many iconagraphical representations of St. Hyacinthus showing him 
retreating before the advancing Mongols. 
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pedibus petransivit, et sacra, quae ferebat, in tutissima statione collocavit. 


Translation 


But there is another similar wondrous miracle about which the ancient 
book by Stanislaus narrates. 

While the Tartars were attacking the City of Kiev, this blessed man » 
[Hyacinthus] took the Most Holy Sacrament in his hands, and placed 
upon his shoulders a statue of the Blessed Virgin which was heavy and 
burdensome beyond his strength, lest they should be trampled by the 
barbarians who were alien to all piety and worship. He crossed, without 
wetting his feet, the Dnieper River, which separates Europe from Asia, and 
is to be feared because of its swiftness and depth, and he laid away the 


sacred objects, which he had carried, in the most safe place. 


Text II. 


Severinus Cracoviensis, 
De vita et miraculis et actts canonizationis S. Hyacinthi, 
1594, c. XIII. (ASS, TIT, Aug., pp. 316-317). 

Cum jam [St. Hyacinthus] in Poloniam redire statuerat, ipso ad altare 
sacra mysteria perficiente, seque devotissime divinae providentiae commen- 
dante, ecce subito ex repentino Tartarorum incursu clamor in urbe ex- 
ortus est qui cum ad fratres conventus pervenisset, ipsi nimio terrore per- 
territi ad sanctum virum, divina mysteria peragentem, in ecclesiam accur- 
rerunt et conclamantes dixerunt. O beate pater, actum est de nobis; 
fugiamus quantocyus, ut possimus infidelium Tartarorum manus effugere, 
qui violenta jam manu portam monasterii effringunt. Quo audito, vir 
sanctus cum omnibus aliis fratribus sic ut vestibus sacris indutus erat, 
accepto ex sacrario divinissimo Sacramento, fugere coepit. 

Et cum mediam ecclesiam transiisset, imago gloriosae Virginis ex 
lapide alabastrino, pondere quatuor vel quinque talentorum, magna voce 
post ipsum clamare coepit: O fili Hyacinthe, effugis manus Tartarorum, 
et me cum filio meo dissecandam et conculcandam relinquis. Accipe me 
igitur tecum. Ad cujus vocem attonitus sanctus Hyacinthus dixit: O. 
gloriosa Virgo, est nimis gravis istaec imago tua, et quomodo eam aspor- 
tare potero? Respondit Virgo: Accipe, quia alleviabit pondus Filius meus. 
Quo audito, sanctus vir una manu sacrum Christi corpus tenens altera 
imaginem bajulans, quae illi arundine levior esse videbatur, per medios. 
infideles, qui. monasterium depopulabantur, sanguineque omnia replebant, 
illaesus una cum fratribus portam exivit, et per Borysthenem fluvium, 


substrata fratribus suis cappa, siccis pedibus in alteram partem fluminis 
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trajecit, proinde et se et suos fratres a periculo liberavit: ad cujus miraculi 
vivum ac sempiternum testimonium in fluvio hoc rapidissimo semitam 
reliquit, quam se vidisse praedicti testes sub juramento affirmarunt. Ima- 
ginem vero illam secum usque ad Cracoviam detulit, quae ad pondus suum 
primum, quod lapida natura dederat, iterum rediens, a populis huc usque 


in veneratione habetur. 


Translation 


When [St. Hyacinthus] had already decided to return to Poland and 
while he was celebrating Mass and commending himself devoutly to 
Divine Providence, all at once an uproar arose in the City [of Kiev] from 
the sudden attack of the Tartars. This clamour reached the brethren at 
the monastery; they greatly terrified rushed to the church, to the holy 
man saying Mass. And crying out they said: “O blessed’ Father it is all 
over with us! Let us flee as soon as possible in order to escape the hands 
of infidel Tartars who with violent hand are already breaking open the 
door of the monastery”. Having heard this, clothed as he was in. sacred 
vestments, the holy man with all the other brethren took flight with the 
Blessed Sacrament which he removed from the tabernacle. 

When he had passed the middle of the church the image of the 
glorious Virgin, made of alabaster and weighing four or five talents, 
began to cry out after him with a great voice: “O my son Hyacinthus, 
you flee the bands of the Tartars and you leave me with my Son to be 
cut up and trod under foot. Therefore, take me with you”. 

St. Hyacinth struck by this voice said: “O glorious Virgin, that 
statue of thee is too heavy and how shall I be able to carry it?” The 
Virgin replyed: “Take it for my Son will lighten the burden.” Having 
heard this the holy man, holding the sacred body of Christ in one hand 
and in the other carrying the statue, which seemed to him to become 
lighter than a reed, passed unharmed through the gate with his brethren, 
through the midst of the infidels who were looting the monastery and 
filling everything with blood. 

He’ crosed the Dnieper River to the other side of the river with dry 
feet, having spread his clook for his brethren. Thus he saved from danger 
himself and his brethren. As a living and eternal testimony of this miracle 
he left in this most rapid river a foot print which the aforesaid witnesses 
declared under oath that they had seen:’ He carried all the way to Krakéw 
this statue which returned again to its former weight determined by its 
rocky nature. To this day the people hold it in veneration: 
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Text IT. 


Breviarium juxta ritum S. Ordinis Praedicatorum, 


feast of St. Hyacinthus, August 17. 


a) Responsorium : 
Invenit Hyacinthus in aquis viam, et inter fluctus semitam firmis- 
simam: stetit unda fluens, et ipse transivit tamquam per siccum, 
gestans in manibus statuam Virginis, undas sub pedibus firmavit 
fluminis. 

b) HHymnus: 
Ventis et undis imperat, 
Fluctus tumentes edomat, 
Aquae stupescunt fluminum 
Iterque praebent solidum........ 

c) Antiphona: 
Benedicant maria et flumina Domino, qui aquas fluminis solidavit 
sub pedibus Hyacinthi. . 


Translation — 


a) Response: 

-Hyacinthus found a way in the waters and a most firm path amid 
the waves: the flowing water stood still and he himself crossed as 
if on dry land, carrying in his hands a statue of the Virgin; the 
waves of the River under his feet. 

b) Aymn: 
He commands the winds and the waters, he tames the swelling 
waves ; the waters of the River are astounded and offer a solid way. 
c) Antiphon: 
Let the seas and'the rivers bless the Lord who made the waters of 


the River firm under the feet of Hyacinthus. 


Text IV. 


Inscription on the tomb of St..Hyacinthus, 1545, in the Dominican Church, 
Krakow, ‘ 
(ASS, vol. TIT, Aug.,* p. 329). 
Huic cadunt rapido tumentia 
flumina vado, 
Et firmat gelidas pendulus 


Ister aquas........ 
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Translation 


The swollen waters fall to a shallows for him in his hurry and the 
suspended Dnieper holds firm the icy woters. 
x x 
x x x 

According to the ancient tradition, Ceslaus Odrovonsius (or Czeslaw 
Odrowaz), a paternal brother of St. Hyacinthus, was born in 1180 in the 
castle of Kamien, Poland. He served as a cleric at the Cathedral of 
Krakéw where his uncle, Ivo, was a canon and a bishop (1218-1229). 
With Hyacinthus and Ivo, Ceslaus journeyed to Rome in ca. 1217. By 1222 
he had returned to Krakéw where he, with his illustrious brother con- 
tributed to the establishment of the Preaching Friars in Poland. To the 
same family of the noble Jaxa House belonged Blessed Bronislava, who 
then lived in Krakéw where her paternal brothers, Hyacinthus and Ceslaus, 
worked on the foundation of the first Dominican monastery near the 
Church of the Holy Trinity.” 

About 1226 Ceslaus went to Prague in Bohemia founding there the first 
Dominican house near the St. Clement Church. In the same year he came 
to Wroclaw (Breslau) and near the St. Adalbert Church he founded an- 
other monastery which was the second Polish Dominican house, after that 
of Krakéw. Most probably he was its first superior.“ 

Ceslaus, it is accepted, was in 1233-1236 the second provincial superior 
of the Polish Dominican province. He died in Wroclaw on July 15, 1242, 
and is buried at the St. Adalbert Church.“ His important activities are 
connected with Wroclaw. The memory of the Mongol invasion of Silesia, 
the most important province of the Kingdom of Poland, is preseved in the 


folklore, the proverbs, the songs, and the ecclesiastical hymns of the pro- 


(17) Cf. Johannes: P. Chrzaszcz, Drei schlesische Landesheilige: der hel. Hyacinth, der selige 
Ceslaus und die selige Bronislawa, (Breslau, 1897) with reference to the sources of their 
biographies and with illustrations. ‘This is a valuable German work attesting objec- 
tively to the greatness of mediaeval Polish Silesia. For discussion of the family 
relation of the above three saints. see J. Kloczkowski, Dominikanie polscy na Slasku w 
XILI-XIV wieku (Polish Dominicans in Silesia in the XIII to-XIVth centuries), with 
French resumé, pp. 321-337 (Lublin, 1956), n ly pp. 147-150. 

(18) See Berthold Altaner, Die Dominikanermissionen des 13. Jahrhunderts. Forschungen zur 
Geschichte der kirchlichen Unionen und der Mohammedaner- und Heidenmission des Mittelalters, 
(Habelschwerdt, Frankes Buchhandlung, 1924) in the Breslauér Studien zur historischen 
Theologie, Bd. IH, and review, Analecta Bollandiana, vol. XLV (1924), pp. 201-203. 

(19) For brief information about St. Ceslaus, see The Catholic Encyclopedia (ed. 1908), vol. 
III, p. 547; Podreczna encyklopedya koscielna (Warszawa), vol. V (1905), p. 289; 
Polski slownik biograficzny (Krakow), vol. IV (1937), p. 357, and select bibliography ; 
Dictionnaire a’ histoire it de géographie ecclesiastiques (Paris, 1953), vol. 12, cols. 252-653, 
a biblography pertaining to the Blessed Ceslaus in Silesia; Dr. Carl Blasel, Geschichte 
von Kirche und Kloster St. Adalbert zu Breslau, Breslau, 1912, with documentary illustra- 
tions. 
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vince, as well as in the Vitae et miracula, which contains the lives and 
miracles of saints such as St. Ceslaus Odrovonsius, St. Hedvigue ( Jadwiga) 
and her son, Prince Henry the Pious, who was killed by the Mongols in 
1241 in the battle near Legnica (Liegnitz). 

The history of BI. Ceslaus and the Mongols is to be found in a bio- 
graphy by Adalbertus Bzowski (1567-1637), a prominent Polish Dominican 
historian and a continuator of the Annales eclesiastici®® by Cardinal Baronius 
(1538-1607), eminent church historian and annalist. Bzowski’s short nar- 
ration (only 26 pp.) is derived from the documents saved from the sacking 
of St. Adalbert Monastery in 1525 by the agitated Lutherans in Wroclaw. 
This life and miracles by Bzovius became the most important documentary 
evidence on the associations of Ceslaus with the Mongol invasion of 1241 
which had penetrated Silesia to the place where Ceslaus laboured as a 
Preaching Friar. We quote hereby an excerpt directly referring to the 
Mongol tradition and Friar Ceslaus. The source is entitled, Qutelarius 
Silesiae seu de vita rebusque Beati Ceslai Odrovansii Ordinis Praedicatorum com- 
mentarius ex fragmentis variarum antiquitatum vero Vratislaviensis monasterii 
Sancti Adalberti summa fide collectus, Cracoviae, apud Andream Pétricovium, 
1608. | 

The second edition of the Tutelaris Silesiae appeared in Wroclaw in 
1703, with extended wording and material, Tutelaris Silesiae seu de vita 
rebusque praeclare gestis B. Ceslai Odrovansii Ordinis Praedicatorum commentarius 
ex fragmentis variarum antiquitatum praesertim vero Vratislaviensis monasterii S. 
Adalberti summa fide collectus et servatis servandis post annos prope 100 a sua 
incurstone prima fideliter reimpressus Vratislaviae, ex Typographia Andreae 
Pega, 1703. . | 

Another source of; historical information is the Acta canonizationis Beati 
Ceslai Odrovansii Ordinis Praedicatorum (Romae, 1710, and the second edition 
there in 1712) also by Abraham Bzovius.©? These acts do not include all 
the documents which are still preserved in unpublished manuscripts in the 
Bibliothéque Nationale, Paris, under the catalogue mark :° Nos. 1741-1762: 
Ceslaus Odrovantius, Coll. H. 359. A. But they include the “Mongol” 


(20) For Bzovius, or in Polish Bzowski, see Dictionnaire d’histoire et de géographie ecclesiastique 
(Paris, 1938), vol. X, cols. 1518-1519, with select bibliography. 

(21) See reprinted excerpts in the ASS, vol. IV, July, pp. 182-199. 

(22) Amadeus Comes De Bourmont: Index processuum authenticorum beatificationis et can- 
onizationis qui asservantur in Bibliotheca Nationali Parisiensi, Analecta Bollandiana. (Bruxel- 
les-Paris, 1886), vol. V, pp. 147-161. These documents were stolen by Napoleon 
from the Papal Roman Archives, and in 1815 included in the collection of the 
Bibliothéque. Nationale, see De Laborde, Les archives de la, France (Paris, 1867), p. 196 
et seg.; see also Carl Blasel, Der selige Ceslaus: Sein. Leben, seine Vahrerung, seine Grab- 
statte (Breslau, 1909), pp. IV, 52, and ills. 
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evidences, recorded also by Bzovius in his Tutelaris. The Acta afford a 
very serious documentation based on the saved manuscripts from the St. 
Adalbert Monastery, as well as on the evidences of the still living tradi- 
tion in sixteenth century Poland. 

More authoritative material relating to Ceslaus is given by the prag- 
matic historian and the most respected Polish chronicler, Joannes Dlugosius 
(or Longinus) in his Historia Polonica libri XII. He became the source of 
information for the celebrated compilation, Acta Sanctorum, as well as pre- 
viously for Martin Kromer (or Martinus Cromerus),?®” the most reliable 
historian of the Polish Renaissance, in his book De origine et rebus gestis 
Polonorum libri XXX. From these sources several Dominican writers of the 
seventeenth century, and those of a later date, derived most of their docu- 
mentation for the biographies of the spectacular “Mongol” saint of 
Poland, Ceslaus, Prior of the St. Adalbert’s Monastery of Wroclaw, the 
defender of the doomed city.©” 

The Dominican tradition is reflected in their contemporary breviary, 
recited on July 17, the feast of Blessed Ceslaus: “When the Tartars 
devastated Poland and Silesia with fire and sword, it is piously believed that 
Ceslaus amidst the wild furor, fled with the Christians to the castle of 
Wroclaw [in Latin, Vratislavia]. and with prayers and tears effused before 
God, defended this city.° A similar story is given by a Dominican 
writer Joannes Rechac, author of the book published in 1650, De sanctis et 
illustribus personis Ordinis Praedicatorum, taken from an “ancient breviary?:°® 


“While the Tartars in monstrous rage were devastating Silesia by fire and 


(23) Reading De rebus Polonorum one cannot fail to see that Cromer speaks with certain 
' admiration of the Mongols, expressing the same sentiment for their remarkable 
military achievements which we also feel today. . Even his condemnations imply 
recognition of their spectacular arrival from the remote regions of the world: 
“‘ Consuevit enim barbara Tartarorum gens e longinquis regionibus praedam abacura, 

ad incursiones suas se accingere tempore brumali, quando flumina,....”’ ' 

(24) W. Zatorski, op. cit., p. 227, calculated the date of the siege of Wroclaw as being 
April 7, 1241. 

(25) See feast of Bl. Ceslaus, July 17, lecture VI, in Breviarium juxta ritum S. Ordinis 
Praedicatorum, “‘Dum Tartari Poloniam et Silesiam ferro flammaque devastarent, 
pie creditum est, Ceslaum qui saeviente hostium furore, in castrum Wratislaviense 
una cum Christifidelibus confugerat, precibus suis, ac lacrimis ad Deum effusis, 
hance urbem ‘defendisse....” 

(26) Published in Paris in 1650; see vol. III, ‘ Vita B. Ceslai O.P. Poloni’’, the excerpt 
is from an old Dominican breviary quoted by Friar Joannes Rechacus, ‘....Tar- 
tarorum immaniter bacchantium, ferro flamisque Silesiam longe lateque vastantium, 
innumeram phalangem oratione suplici ab Wratislaviensi civitate fugavit. Globum 
igneum super caput Ceslai conspectum fuisse ab hostibua aiunt....”; cf. ASS, vol. 
July, p, 183. 
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sword in its length and breadth, he drove by humble prayer an innumera- 
ble army from the City of Wroclaw. It is reported that a fiery ball was 


seen by the enemies above the head of Ceslaus.” 


Text V. 


Joannes Dlugossius, 
Historia Polonica (book VII, A.D. 1241), ca. 1480, 
Opera omnia, vol. XI (1873), pp. 271-272. 


Verum cum obsidionem in dies aliquot, expugnatione non tentata, 
protraxissent, frater Czeslaus ordinis Praedicatorum, natione Polonus et 
monasterii Sancti Adalberti in Vratislavia primus prior, qui et ipse in 
castrum Wratislaviense cum fratribus sui ordinis et aliis Christi fidelibus 
confugerat, oratione cum lachrimis ad Deum effusa, obsidionem depulit. 
Eo siquidem in oratione perstitente, columna ignea de caelo divinitus super 
caput eius descendit et universum territorium atque locum civitatis Wra- 
tislaviensis stupendo atque inenarrabili fulgore illustravit. Quo prodigio 
Tartarorum pectora adeo in pavorem stuporemque conversa sunt, ut, obsidi- 


one soluta, fugerent magis quam discederent. 
Translation 


Indeed, since they [the Mogols] continued the siege for some days 
without attempting an assault, Brother Ceslaus of the Order of Preachers, 
of the Polish nation and the first prior of St. Adalbert’s Monastery in 
Wroclaw, who with the brethren of his order and other Christians had 
taken refuge in the castle of Wroclaw, raised the siege by his tearful 
prayer to God. While he continued in prayer, a fiery column miraculously 
descended from heaven above his head and illuminated with an inexpres- 
sibly marvellous splendour the entire territory and place of the City of 
Wroclaw. This prodigy ‘so struck terror and wonderment into the Tartars 


that in abandoning the siege, they fled rather than retreated. 


Text VI. 


Mathaeus de Miechow, 
Chronicon Polonorum (1519), lib. 1, c. 38, 
(Basileae, 1555). 


Et in Vratislaviam descenderunt Tartari, ac in urbe nihil reperientes, 
castrum vallarunt, et post aliquos dies, obsidione solventes, (ut aiunt, 
orationibus et lacrymis Ceslai prioris ordinis Praedicatorum, et fratrum 


ejus, in castrum admissorum) depulsi recesserunt. 
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Translation 


The Tartars descended upon Wroclaw and finding nothing in the city 
threw a rampart around the castle and lifting the siege some days later 
(it is said, by the prayers of Ceslaus of the Order of Preachers and his 
brethren who had been admitted to the castle) retired after their repulse. 


Text VII. 


Martin Kromer, 
De origine et rebus gestis Polonorum, 
(Basileae, 1553, p. 142, third ed., 1568). 


Tartari, a Vratislavia irrito coepto similes fugientibus abierunt, divino, 
ut postea compertum est, ostento perterriti, quod fuit huiusmodi: “Ceslaus 
unus de comitibus Ivonis episcopi Cracoviensis, Romae divi Dominici 
vitae institutum professus, praeerat conventu Vratislaviensi apud divi 
Adalberti, et ad primum tumultum cum ceteris sodalibus in arcem con- 
fugerat. Eo igitur iugibus precibus et lacrymis Dei misericordiam, et 
praesentis periculi depulsionem implorante, ecce columna ignea caelitus 
apparuit, et stativa Tartarorum, omneque territorium ingenti atque ter- 
ribili fulgore collustravit. Hoc miraculo barbari perterrefacti, nihil cunc- 
tati, obsidionem solverunt, et Legniciam, ubi Henricum ducem cum magnis 
copijs et auxilijs esse cognoverant, contenderunt auctis viribus suorum 


adventu...” 


Translation 


After a vain effort, the Tartars departed from Wroclaw as if in flight, 
frightened, it was later discovered, by a divine manifestation which was 
of this kind: 

Ceslaus, one of the companions of Ivo, the Bishop of Krakéw (Cracow), 
after having joined the Order of St. Dominic in Rome had been superior 
of St. Adalbert’s Monastery in Wroclaw, and at the first disturbance had 
fled with the rest of his confreres to the citadel. While, therefore, with 
instant prayers and tears he implored the mercy of God and the repulse 
of the present danger, behold, the fiery column appeared from heaven and 
illuminated with a great and terrible light the Tartar encampments as 
well as the entire territory. The barbarians were terrified by this miracle, 
without delay abandoned the siege; and they went to Legnica where they 
knew that Duke Henry had a great army awaiting their arrival. 
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Text VIII. 


Joachimus Curreus, 
Annales Silesiae (compiled ca. 1630) 


(excerpt from Acta Sanctorum, vol. TV, lulii) 


Vratislaviam, delati sunt Tartari, sperantes ex ea urbe, quam esse 
caput in Silesia didicerant, uberem praedam; sed cum urbs ea aetate non- 
dum valeret robore militari, et parum esset munita, cives res suas in arcem 
comportaverant, ipsi vero discesserant; deinde praesidiarii tecta, ne eis 
frueretur hostis, imflammaverant. ‘Tartari, decepti spe sua, instituunt 
terribilem oppugnationem arcis. Sed manifeste ibi conspecta est praesentia 
Dei defendentis aliquas ecclesiae reliquias: Tartari enim territi sunt 
flammis ex coelo cadentibus, et late inter ordines ipsorum ‘discursantibus, 
et ita’ precibus piorum ab arce, sicut olim Atila ab urbe Aurelia in Gallia 


fulguribus et tonitru, rejecti sunt. 
Translation 


The Tartars approached Wroclaw, expecting to find abandoned booty 
at that city which they had learned was the capital of Silesia; but since 
the city at that time was not militarily strong and only meagerly fortified, 
the citizens had carried their possessions to the citadel, and they themselves 
left ; thereupon the garrison set fire to the houses so that the enemy could 
not make use of them. Deceived in their hope, the Tartars began a ter- 
rific siege of the citadel. But the presence of God was manifested defend- 
ing the relics of the church: for the Tartars were terrified by flames fal- 
ling from heaven and spreading wide within their ranks, and they were 
driven from the citadel by the prayers of the pious people, as once Atilla 
had been similarly expelled from the City of Orleans in Gaul by lightning 
and thunder. 


Text IX. 

Abraham Bzovius (ed.), 

Acta canonizationis Beati Ceslai Odrovansii (XIV-XVI centuries), 
(Romae, 1710 and 1712), chap. II, f. 39 v. 


Sub id temporis evenit calamitas, quam longe olim fatidico ore prae- 
nunciarat, universae Poloniae et Silesiae. Scytharum ferocissima gens, 
transmisso Boristhene, cunctam Poloniam longe lateque caedibus et flammis 
-vastarat; et cum nullis arceretur objectis praesidiis, pervagata est et Sile- 
siam; obsidione cinxit et Vratislaviam provinciae propugnaculum. Cum 


furor hosticus hinc ignes aedibus, hinc romphaeas cervicibus Vratislavien- 
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sium ostenta.. ——=smmecet, omnes cives, relicta urbe, in arcem utcumque munitam 
se receperan ==-———.-  Miseri quo se tuerentur, vin videbant. Flumine? Is vada- 
bilem se pra- ~«e====bebat. Parietibus objectis? Hic.facile ignem concipere pote- 
rant. Militucoee . 2m delecto robore? Sed nullos conscripserant. 

Ad Csl======—_"um, qui tum praesens fuerat oculos, vertunt ; opem in aperto 
jam vitae et fortunarum discrimine implorant. Moysis exemplo, Amale- 
chitas proterc—==—m_ Sa manu sternentis, ad audendum mirandum aliquod facinus 
perurgent. Heid se in preces ille, et sacra oblata hostia, se pro omnibus 
objecit. Et <<“ >um moenia arcis conscendisset, ut pectore, fidei scuto armato, 
tueretur aff ae. -—<ctos ab hoste, ecce mulcentis quaedam, et innoxii luminis 
quasi lambe —<=s=——_s flamma in eum caelitus illapsa caput illius globi specie 
illustravit. Cc >uem globum extemplo intra sua castra hostes volitatem, 
multosque a. 3#-——>sumentem experti, civitatem obsidione, cives metu mortis 


liberarunt. 


Translation 


At that @=— =33=2 me a calamity occurred for all Poland and Silesia which had 
long since be=== «<==n foretold by prophetic oracles. After they had crossed the 
Dnieper witk-we_ fire and slaughter, the most ferocious Scythian tribes devas- 
tated Poland. far and wide. Since they had not been halted by any fortifica- 
tions, they re== === ched Silesia, even Wroclaw, the shield of the province, around 
which they | ===se=id their siege. When the fury of the enemy had been mani- 
fested by the= Burning of houses and by the putting of Wroclavians to the 
sword, all th == citizens escaped to the citadel which had somehow been for- 
tified. Wher<«= should the poor people go for safety? Behold! Across the 
river? It woe=e. === fordable. Behind walls? These could easily be given over 
to flames. S =m ould they rely upon the strength of soldiers? But they had 
hired none. 

They tur = —2ed their eyes to Ceslaus who was present; and they begged 
for help in t B&—=—is manifest danger of life and fortune. They urged him to 
attempt some=== rarvellous deed after the example of Moses who stretched 
forth his hare «<—i to strike down the Amalechites. He gave himself over to 
prayer and ===. ‘fter offering the Holy Victim, he exposed himself for all. 
And when he=_== had mounted the walls of the citadel so that with his own 
bosom, arme<c= with the shield of faith, he might protect the afflicted from 
the enemy, bk» «<= ‘hold, a liquid-like flame, soothing and harmless, descended 
fromy heavens: Like a globe it illuminated his head. When the enemies 
perceived thaws @=—= ball flying about within their camp and consuming many 
of them, the~s—> lifted their siege from the city and freed the citizens from 
the fear of d «<== =ath. i: 
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Text X. 
Annales monasterit S. Adalberti (ca. XUI and XIV century), 


contained in Acta canonizationis Beatt Ceslai Odrovansii, 
chap. III, f. 40 v. 


Beatus Ceslaus, natione Polonus, a B. Dominico, una cum B. Hyacintho, 
Romae habitum ordinis suscepit, et in Polonia et Silesia miris signis et 
prodigiis effulsit. Hic circa annum Domini MCCXLI, cum Tartarorum 
rabie Polonia et Silesia devastarentur, existens in castro inclytae civitatis 
Vratislaviensis cum aliis Christi fidelibus suis civitatem ab eorum insania 
potenter defendit. Ipso namque orante, globus igneus super caput eius 
apparuit; quo perterriti Tartarorum legiones fugae praesidia assumpserunt, 
et abeuntes civitatem intactam relinquerunt...Quin etiam illud addunt 
iidem Annales, quod nulli illorum Scytharum, qui quidem speciem hominum 
habebant, ceterum moribus ritibusque efferatioribus quam ulli barbari, 
imo quam rapacissimae belluae erant, viso prodigio, feritate cum idololatria 
deposita, religioni Praedicatoriae nomina dederunt; in eaque maximos vir- 
tutum progressus sub Ceslai magisterio cum fecissent, ad gentilium suorum 


conversionem, magnam cum aliis provinciae fratribus operam dederunt. 
Translation 


With Blessed Hyacinthus, Blessed Ceslaus, a Pole by nationality, re- 
ceived from St. Dominic in Rome the habit of the Order, and he was 
celebrated by virtue of wonderful signs and prodigies in Poland and Silesia. 
Around the year A.D. 1241 when Poland and Silesia were being devastated 
by the fury of the Tartars, and when he was in the castle of the renowned 
City of Wroclaw with other Christians, he mightily defended the city from 
their madness with his prayers. While he was praying, a fiery ball appeared 
above his head. Frightened by this the Tartar legions took to tligh and 
left the city intact.cs. The same Annals [Annales Silesiae] add that some 
of those Scythians [Tartars] having the appearance of men, but in regard 
to their customs and rites more savage than any barbarians indeed, the 
most ferocious of monsters relinguished their savagery and idolatry after 
viewing the miracle and entered the Order of the Preaching Friars. In 
the order they made the greatest progress in virtue under the direction of 
Ceslaus; with other brethren of the province they rendered great service 


in the conversion of their people. 
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Text XI. 

Henricus Spondanus, 

Annalium Eminentissimi Cardinalis Caesaris Baroni Continuatio, ab anno 
MCXCVII quo is desuit, ad finem MDCXLVI (Paris 1647, 2 vols.), 
vol. J, p. 141. 


Cum vero Tartari etiam Wralislaviam Silesiae metropolim aggressi, 
resistentem eius arcem obsidissent; divino ostento perterriti, quo orationi- 
bus B. Ceslai Ordinis Praedicatorum intra arcem existentis tribuit Deus, 
ut columna ignea caelitus apparens stativa Tartarorum omnequo territo- 
rium ingente atque terribile fulgore collustraret irrito caepto similes 
fugientibus abierunt. Contendentes autem adversus Henricum Pium ducem 
Wratislaviensem, fillumque Henrici Barbati et Sanctae Heduigis.... 


Translation 


Attacking Wroclaw, the capital of Silesia, the Tartars laid siege to its 
resisting citadel, terrified by the divine manifestation after a vain effort 
they departed as if in flight. By the prayers of the Blessed Ceslaus of the 
Order of Preachers, who was in the citadel, God granted that a fiery column 
appearing from heaven illuminated the encampments of the Tartars and 
the whole territory with a great and terrible lightning. They were fight- 
ing against Henry the Pious, the Duke of Wroclaw, the son of Henry the 
Bearded and St. Hedivige. 


Text XII. 


Inscription on the ancient (ca. beg. XVI cent.) portrait of Bl. Ceslaus in 
St. Adalbert Church, Wroclaw, (see A. Bzovius, Acta canonizationis Beati 
Ceslai Odrovansii, chap. IV.) 


Beatus Ceslaus, natione Polonus de primis fratribus qui receperunt 
istum locum pro conventu, anno Domini MCCXXVI, secundus provincialis 
“provinciae Poloniae, vir magni meriti apud Deum, qui quatuor mortuos 
suscitavit, et aliis innumeris miraculorum insigniis in vita pariter et post 
“mortem, adusque in hodiernum diem coruscans. Hanc denique nostram in- 
clytam civitatem Vratislaviensem ab incursu Tartarorum suis orationibus 
liberavit anno Domini MCCXLI hic in ecclesia sepultus. 


Translation 


The Blessed Ceslaus, a Pole by nationality, was among the first bre- 
thren who received that place [St. Adalbert Church] for a monastery, A. 
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D. 1226; he was also the second provincial of the province of Poland; he 
is before God a man of great merit who had raised four dead persons to 
life and did shine with other innumerable miracles in this life and after 
death. He, who lies buried in this church, freed by his prayers our re- 
nowned City of Wroclaw from the attack of the Tartars in the year A. 
D. 1241. 
x x 
x x x 


The third Dominican hagiographical documentation of the Mongol 
invasion of Poland in 1259-1260 concerns the destruction of the City of 
Sandomir (Sandomierz) and the martyrdom of the Blessed Sadok and his 
forty-eight confreres.@” 

The Sandomir house was one of the first Polish Dominican settlements. 
It was founded in 1225, and in 1226 the Church of St. James was given to 
them, inside the ancient castellated city. In subsequent ages the monastery 
became a seat of prominent monastic life and learning of the friars.¢® 

The tradition of the Mongol perpetrations in Sandomir pertains to two 
groups of mortyrs: civilians who had been killed in the collegiate church 
of St. Mary and the Preaching Friars, killed in St. James Church. The 
civilians rapidly disappeared from the cult. Sadok with the friars 
remained. 

Sadok was born near Krakdéw at the beginning of the thirteenth cen- 
tury. In ca. 1222 he, already a Dominican at this time, went to Bologna. 
He, with Bl. Paul, an Hungarian friar, was ordered back by St. Dominic 
to preach the Gospel among the Cumans in the lower Dnieper River 
region. About 1225, Paul was murdered by the Kumans, and Sadok 
returned to Poland.°® Subsequently, he was made a prior of the Sandomir 
Monastery.“ These data, however, require scrutiny and critical historical 
study. The fact remains that during the Mongol intrusion into St. James 
Monastery, some time during the end of January or the beginning of 
February, 1260, Sadok was prior of St. James. According to the Dominican 
evidences,” the martyrdom occurred on February 2, 1260. 


(27) Cf. ASS, vol. I, June, pp. 258-260, and ‘t Appendix”, pp. 9-11. 

(28) For the bibliography and information pertaining to the Sandomir house of the 
Dominicans, see references in Jerzy Kloczkowski’s Dominikanie polscy na Slasku w 
XIT-XIV wieku (Polish Dominicans in Silesia in XII to XIV cents.), Lublin, 1956; 
and p. 292, 310. 

(29) See data pertaining to the missionary work of Friar Paul, the Hungarian, in B.M. 
Reichert’s Vitae fratrum Ordinis Praedicatorum (Lovanii, 1896), p. 305. 

(30) Podrecgna encylclopedya koscielna (Warszawa), vol. XXXV (1912), p. ll. 

(31) Cf. Jacek Woroniecki, Poszukiwania w spramie kultu Meczennikéw Sandomirskich (Searches 
pertaining to the Sandomir Martyrs) (Krakow, n. d., ca. 1945), p. 11; see also refe- 
rences to the bibliographical. sources. 
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The Dominican tradition concerning Sadoc and his Martyrs is still 
maintained in the order’s breviary, a commemoration on the second of 
June under the name of the “Blessed Sadoc and Forty-eight Followers, 
Martyrs of the Order of Preachers”. In the second lecture it is said that 
Blessed Sadoc was a pupil of St. Dominic, and was present at the second 
council of the order, held in Bologna (1221), he, with the Hungarian 
Dominican, Bl. Paul, was ordered to leave for Hungary. Sadoc had par- 
ticular and divine guidance. During the night he saw devils who were 
terrified by the increase of the holiness of his followers. He, however, 
was directed with his family of brethren to Sandomir in Poland. There 
he strengthened them in the holy discipline of the Founder of the Order 
and edified them by virtue of his own salutary examples.®” 

We publish here the breviary lesson as an example of a still living 
tradition in the Roman Church, especially in the breviary recited by the 
Dominican friars of the whole order on the second of June every year. 

The invasion of Sandomir (or Sandomierz) by the Mongols had two 
phases: one in 1259 and another in 1260. This fact is evident in the 
Historia Polonica libri AII, compiled by the prominent chronicler and 
historian, Joannes Dlugossius (or Dlugosz). This scholar lists the invasion 
under the dates of 1259 and 1260. The description of the siege of the 
Dominican monastery and the city, and the particulars relating to the 
martyrdom of the friars in St. James Church, are given by Dlugossius as 
having had happened in 1259 after the Feast of St. Andrew the Apostle, 
which was celebrated on November 30, 1259. 

Then again the chronicler, in general terms, describes the Mongol 
invasion of south-central Poland in 1260. Both texts.are included here. 
The disparity of dates, observed by Martin Cromerus (or Kromer),®* is 
due to a confusion of dates made by Dlugoossius, in so far as the Domini- 
can tradition erroneously places the marthyrdom on June 2, instead of 
February 2, 1260. | 

Most probably, both dates are meaningful in relation to the incursions 


into that part of Poland made by the Mongols from the neighboring 


(32) See Breviarium  juxta ritum S. Ordinis Praedicatorum (Rome, 1930), part I, pp. 1420- 
1421. “*Die 2 Junii, BB. Sadoc et Sociorum KLVIII Martyrum Ord. Praed.: Cum 
sanctissimus Pater Dominicus, comitiis Bononiae secundo celebratis, ....Sadoc ad 
huc juvenis, vir tamen maximae perfectionis, in Panoniam cum sociis missus est.... 
duce Paulo Hungaro Cumanorum apostolo....Sadoc autem, divinis praestans muneri- 
bus, noctu vidit daemones crescentis familiae....Evangelii sparsit respersitve semina 
in Hungarorum vicinorumque terris, quae in id sibi fuerant demandatae. Sando- 

sear 


miriae dehinc in Polonia regendis fratribus admotus. . 
(33) Cf. ASS, vol. I, June, pp. 259-260, and st Apwendia? » pp. 9-10, 
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Ruthenian principality of Halich which remained at the time under Mon- 
golian servitude. But the principality was an ancient lege to the king of 
Poland, and, naturally, the sovereign of the kingdom was an enemy of the 
Mongols because of his right of domination over Halich (or Halicz). The 
principality was ruled by shrewd contrivers, nephews of the pious Senior 
of the Kingdom of Poland, Boleslas the Shy: brothers Daniel and Vasilko, 
the unscrupulous prince-chieftains of the semi-civilized land of Halich.“? 

They, perhaps, had calculated that the war-time damages inflicted 
upon the Poles would have given them a free hand in bargaining with 
the Mongols. In fact, there was little bargaining; for the Mongols had 
removed their armies far from the principality of Halich, to the vicinity 
of Kaniov near the Black Sea, and there was no insistance on military 
control of the principality which had belonged to the suzerainty of Poland. 
The Mongols, undoubtebly, took this fact under their consideration. 

The compilers of the Acta Sanctorum included excerpts®® from the 
chronicle of Martinus Kromer, De origine et rebus gestis Polonorum, first 
published in 1555. This noted historian found his data on the siege of 
Sandomir by the Mongols in 1259 and its fall in 1260 in Joannes Dlugos- 
sius’ Historia Polonica and in other lesser known ecclesiastical sources. He, 
however, was mostly interested in the time of the Mongolian incursions 
and the traditional cult of the Sandomir Martyrs. He correctly observes 
after Dlugossius, that there were among them some who fied to the col- 
legiate Church of St. Mary in the city. Included in their number were 
civilians, Cistercian monks from Koprzywnica, and St. Clare nuns from 
Zawichost,°° for whom the walled city seemed as invincible stronghold 


against death from Mongolian hands. 


Text XIII. 


Joannis Dlugossii seu Longini Canonici Cracoviensis, 
EMistoriae Polonicae libri XII (ca. 1480), vol. XI, Opera omnia, pp. 373-375. 


[Anno Domini 1259] Tartari Poloniam per tres menses populantur, 
Sandomiriam cum castro aquirunt et comburunt, Boleslao in Hungariam 
fugiente, Cracoviam capiunt; tandem nullo resistere audente, cum maxima 
praeda ad suos revertuntur : 


(34) The Union of Halicz with Rome shows the character of Duke Daniel, see B. 
Szczesniak, ‘‘ Mission of Giovanni de Plano Carpini and Benedict the Pole of Vra- 
tislavia to Halicz”’, The Journal of Ecclesiastical History, vol. VII (1956), pp. 12-20. 

(35) Cf. Acta Sanctorum, Iunti, vol. 1, pp. 258-260, ‘De sanctis martyribus Sendomiriae in 
Polonia per Tartaros caesis’’; and in ** Appendix *, pp. 9-11. 

(36) Jbid., ‘‘ Appendix’, p. 10. 
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Expertes erant Cracoviensis et Sandomiriensis terrae civilium, quae 
inter Principes Poloniae agebantur, bellorum, sed haec quoque rursus in 
bellum atrox et plusquam civile adeo pacis bonum, sive sceleratae actiones 
humanae, sive fatorum invidia id causet, rarum et caducum est pertractae 
sunt. Advenit namque in illas statim post festum beati Andreae Apostali, 
Thartarorum ingens exercitus, plures de solis Thartaris, quorum Nogay et 
Telebuga erant Duces, continens legiones: hunc Ruthenorum et Lithuano- 
rum Duces per suas gentes et copias ingentiorem fecerant. Qui dum 
Wislam et caeteros fluvios gelida hieme et glaciebus induratos facile transis- 
sent, subito Sandomiriam perveniunt, et oppido Sandomiriensi incenso, 
ecclesiisque conflagratis, Sandomiriense castrum, in quod fere universa 
Sandomiriensis regio cum coniugibus, pignoribus et fortunis, Thartarorum 
adventu vulgato, confugerat, corona cingunt, et nec ad quiescendum aut 
colligendum animos ex subito pavore spatio dato, illud nocte et interdiu 
oppugnant. A quo dum militum Poloniae brachio et resistentia repulsi 
forent, Waschilko Dux, frater Danielis germanus, Leo insuper et Romanus, 
filii Danielis Regis Russiae, videntes castri Sandomiriensis difficilem et 
periculosam expugnationem existere, caduceatores ad Petrum de Krampa 
militem, Sandomiriensem tunc capitaneum mittunt, persuasuros: ne, cum 
vivere et se atque arcem et eos, qui in arcem ad se confluxerant, servare 
possit, perdere et extrema pati contendat, humiliatusque potius et tributum 
a Thartaris imponendum pensurus, in Thartarorum castra securus, quam 
resistentiam de caetero facturus adveniat. Neque ea per caduceatores 
depromere contenti, etiam ipsi personaliter Petrum de Krampa capitaneum 
conveniunt, et iisdem quae a caduceatoribus dicta erant, et amplioribus 
illum, velut virum simplicem et Ruthenicae dolositatis atque fraudis pau- 
rum gnarum, inescatum et circumventum, tam sibi quam omnibus, qui in 
castro erant, securitate data, et quo magis illi fidei inesset, treuga in dies 
aliquot pacta, in stativa tandem Thartarorum haud procul a castro con- 
sistentia, germanum fratrem Sbigneum et alios Poloniae milites magis 
insignes illum comitantes perducunt. Ubi etsi Thartarorum Ducibus adora- 
tis, tributum se illis, quemadmodum inter eum et Russiae Duces convene- 
rant, pensurum obtulisset: neque oblatione, neque adulatione Thartari ad 
misericordiam moti, tam Petrum de Krampa capitaneum Sandomiriensem, 
quam Sbigneum fratrem suum, et omnes milites Polonorum, qui secum 
una advenerant, sero se a Ruthenorum Ducibus querentes proditos, hospi- 
tali violata fide captivant, et spoliatos, verberatosque, ad ultimum caesos 
capitae obtruncant. Cum valido deinde concursu et clamore ad castrum 
invecti, quo vel solo imbellis agrestium, infantium et matronarum turba, 


capitaneum suum et alios suos milites et defensores audiens crudeli sup- 
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plicio enecatos, perterita, castrum facile (non enim a quoquam difendebatur) 
irrupit, et omnes pene illic repertos, virginibus tantum modo et ingenuis 
pro explenda libidine reservatis, saevissime trucidant, castroque rebus omni- 
bus spoliato et incenso, plerosque homines, quibus aliquorum feritas peper- 
cerat, ad undas fluminis Wislae grege facto impulsos, quasi dexterae cedae 
defatigatae essent, aquis suffocant, sed et homines languidos et valitudina- 
rios ad ecclesiam Sanctae Mariae confugientes, laceratos necant. Fertur 
tantum tunc Christianici et Polonici cruoris barbarica rabie fusum, ut ex 
colle in quo arx sita erat, in Wislam fluvium arci vicinum quasi quodam tor- 
rente defluxerit. Ea caede Cracoviam perlata, Boleslaus Pudicus Cracovi- 
ensis Dux vehementi dolore, manantibus lacrimis affectus, dum ad resisten- 
dum Thartarorum potentiis se imparem nosset, arce Cracoviensi in custod- 
iam et defensionem Clementis castellani Cracoviensis et militum atque 
civium Cracoviensium, qui-omnes se in illam cum uxoribus, infantibus et 
quibuslibet rebus contulerant, commendata, cum Kinga Ducissa et consorte 
sua in Hungariam abiit, illicque aliquanto tempore degit, quousque intel- 
lexit Thartaros in sua rediisse: qui clade et spoliis Sandomiriensibus non 
contenti, Ruthenorum Ducibus et hominibus ductum praestantibus, Cra- 
coviam adeunt, quam etsi reperissent vacuam, in tecta tamen et homines 
valitudinarios, qui fugere non poterant, ferror saeviunt. Multis quoque ex 
agrestibus utriusque sexus ineundo et redeundo occisis aut captivatis, multo 
insuper pecore, multisque spoliis onusti, miserabilem secum captivorum 
ducentes turbam, miserabiliores eiulatus et fletus emittentem, quod parentes, 
patriam et penates suos amplius non essent visuri, in Thartariam, nullam 
resistentiam experti, onusti praeda ingenti, tribus mensibus Poloniam 
populati, sub quibus plurimi captivi fuerant apud illos redempti, rever- 
tuntur. Multo maiori clade, maiorique caede et spolio in Polonos et 
Poloniam debacchati, quam qui milites Cracovienses et Sandomirienses ad 
Tursko et Chmielnik, et Henricum ducem Slesiae at Legniczam, non sine 
suorum strage et incruenta victoria, ante annos circiter decem et octo con- 
flixerant. Corpora eorum, qui in castro Sandomiriensi fuere caesi, in 
ecclesia et cimiterio Beatae Mariae Sandomiriensi condita sunt, et ecclesiae 
illi, nuntiis Boleslai Pudici Cracoviensis et Sandomiriensis Ducis, Prando- 
thae episcopi et ecclesiae Cracoviensis, videlicet Bodzantha decano et 
Alberto canonico Sandomiriensibus, interpellantibus, et quanta fidelium 
caedes per Thartaros illic edita fuerit, declarantibus, par Indulgentia, quam 
ecclesia Sanctae Mariae ad Martyres de Urbe habet, per Alexandrum 
quartum concessa: quam Polonicus populus magnam Indulgentiam 
vocans, tanto cultu, tantaque veneratione extunc it modo prosequitur, ut 


ad merendum illas, pro die secunda Iunii, quasi etiam reliquias Martyrum 


180 The Memoirs of the Toyo Bunko 


tunc a Thartaris occisorum, honoraturus, singulis annis (quod nemini alteri 


ecclesiae. in Polonia reor contingere) in multitudine frequentissima accurat. 


Translation 


[In the year A.D. 1259] the Tartars laid Poland waste for three 
months, captured and burned Sandomir with its castle; Boleslaw having 
fled to Hungary, they seized Krakéw; finally when no one dared to resist 
them, they returned home with much loot: 

The lands of Krakéw and Sandomir were free from civil wars which 
were then waged by the princes.of Poland, but these lands once again 
were drawn into a war, atrocious and worse than civil. Whether the cause 
_ be found in the impious actions of men or the envy of the fates, so rare 
and fragile is a good peace. Immediately after the feast of St. Andrew 
the Apostle, an immense army of Tartars moved upon those lands. Most 
of them were Tartars whose leaders were Nogay and Telebuga. This army 
was augmented by the dukes of the Ruthenians and Lithuanians with 
their people and armies who had easily crossed the Vistula and other 
rivers frozen during that cold winter. Suddenly they appeared before 
Sandomir and having fired the city and the churches, they surrounded the 
castle whither nearly the entire populace of Sandomir had taken refuge 
with their wives, valuables and fortunes at the news of the Tartar advance; 
without giving them an opportunity to quiet or compose their souls from 
their sudden fright. The Tartars assaulted the citadel by night and by 
day.. While they were repulsed by the arms and resistance of the Poles, 
Duke Vasilko, the germane brother of Daniel, as well as Leo and Roman, 
the sons of Daniel the king of Ruthenia, seeing the difficult and dangerous 
siege of the castle of Sandomir, sent heralds to Knight Peter of Krampa, 
at that time captain of Sandomir, to persuade him that since he was able 
to live and to save himself and the castle and those who had fled to the 
castle, he should not try to perish and pay the supreme penalty but rather 
he should humiliate himself and pay the tribute imposed by the Tartars 
and come safely to the Tartar camp; however, he would resist in the 
future. Not satisfied with the message of their heralds, they themselves 
personally met Captain Peter de Krampa. And by the same words that 
had been used by the messengers and even more they conducted him to 
the camp of the Tartars as a simple fellow, too little acquainted with 
Ruthenian deceit and fraud, enticed and circumvented. Having given him 
and others a safe conduct and having arranged a truce for several days, 
which he really believed that they would honour, they led him, and his 
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germane brother Zbigniew as well, and more distinguished Knights of 
Poland, who accompanied him, into the encampment of the Tartars. After 
they had paid homage to the Tartar commanders, they offered to pay 
them tribute, as had been agreed between him and the princes of Ruthe- 
nia; but neither by the offer of tribute nor by flattery were the Tartars 
moved to mercy: Violating the right of hospitality the Tartars seized them 
and ~having robbed and beaten them, they finally beheaded Peter of 
Krampa, captain of Sandomir, as well as Zbigniew, his brother, and all 
the Polish Knights who had accompanied him. Too late did they complain 
that they had been betrayed by the princes of Ruthenia. Then they 
attacked the castle with great fury and noise. By this they frightened 
the unwarlike crowd of peasants, children and mothers who had heard 
that their captain and their other soldiers and defenders had perished 
under a cruel penalty. The Tartars easily overwhelmed the undefended 
castle, and barbarously slew almost all whom they found there, except 
maids and young girls whom they saved to sate their lust. After com- 
pletely robbing the castle and setting fire to it, the Tartars, as if weary 
of slaughter, drove a number of men whom the ferocity of some had 
spared, to the waters of the Vistula as if in a herd and drowned them in 
the river. They scattered and slew the sick and weak men who had taken 
refuge in the Church of St. Mary: It is reported that the barbarian 
madness spilled so much Christian and Polish blood that it flowed as if 
in a torrent from the hill where the castle stood into the Vistula River 
below. When the news of the slaughter reached Krakdéw, Boleslaw the 
Shy, prince of Krakéw and Sandomir, wept with sorrow Since he realized 
that he was unable to resist the forces of the Tartars, he turned over the 
castle of Krakéw and its defence to Clement, the castellan of Krakdw, 
and the soldiers and citizens of Krakéw who in company with their wives 
and children and retaining other properties had betaken themselves to 
the castle. With his wife, Princess Kinga, he fled to Hungary and stayed 
there for a time until he heard that the Tartars had returned home. Not 
contented with the slaughter and booty of Sandomir, the Tartars came to 
Krakéw, while the Ruthenian dukes and men served as guides. When 
they found the city empty, they gave vent to their fury with sword against 
the houses and the sick who had been unable to flee. Besides, they killed 
or captured many peasants of both sexes who were coming to or returning 
from the city. Loaded with loot and with much cattle and leading a 
crowd of captives, who realizing that they would never again see their 
parents, homes and country, wept and wailed miserably, the ‘Tartars 


returned.to Tartaria without meeting resistance, carrying much booty after 
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having devastated Poland for three months, During this time many cap- 
tives were ransomed from them. 

They had been made drunk by a far greater victory and slaughter 
among the Poles and much more booty from Poland than had been pro- 
duced eighteen years before after serious loss on their own side and a 
bloody victory over the knights of Krakéw and Sandomir at Tursk and 
Chmielnik and over Duke Henry of Silesia at Legnica. The bodies of 
those who had perished in the castle of Sandomir were buried in the 
Church and Cemetery of St. Mary of Sandomir. At the requests of the 
ambassdors of Boleslaw the Shy, the prince of Krakéw and Sandomir, of 
the Bishop Prandota and of the Church of Krakéw (Bodzanta, the dean 
and Albert, a canon of Sandomir), and upon their explanation of the inord- 
inate slaughter of the faithful done by the Tartars, Alexander IV granted 
to that church the same indulgence as to the Church of St. Mary of the 
Martyrs in Rome. The Polish people call this indulgence the great indul- 
gence and have observed it with such great worship and veneration from 
that time until now, that to gain the indulgences of the second day of 
June they gather in great multitude every year to honour the relics of the 
saints killed by the Tartars. This does not happen in any other church 
in Poland. 


Text XIV. 


Joannis Dlugossii seu Longini Canonici Cracoviensis 
Flistoriae Polonicae libri XII (ca. 1480), vol. XI, 
Opera omnia, p. 377. 


A.D. 1260. Thartari in Sandomirienses caede edita, monasteria Sawichos- 
tense et Calvi Montis ac alias terras Minoris Poloniae impune vastant: 

Thartarorum validus exercitus Poloniam magna velocitate ingressus, 
castro et civitate Sandomiriensi conquisitis, multa hominum utriusque 
sexus millia illic reperta barbarice trucidat, caeteros pecorum more in 
Wislam impellentes, aquis suffocat; feminas speciosas et adolescentes in 
servitutem abduxit. Monasterium Sawichostense et Calvi Montis vastant ; 
ad Cracoviam usque et Bythom agendo praedam et strages captivitatesque 
hominum, grassantur. Et duobus mensibus integris in Polonia commorati, 
factis multis incendiis, cum maxima hominum captorum et rerum praeda 
ad propria per Russiam, Ruthenis et eorum Ducibus eis solatia ferentibus, 
revertuntur, nullo multitudini Thartaricae audente resistere. Dux enim 
Boleslaus Cracoviensis in Hungariam secesserat, Prandota episcopus Craco- 
viensis in castrum Rathiboriense, milies et nobiles in arcibus aut. silvis 
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degebant. Ad hanc vastationem Kazimirus Cuyaviae Dux Thartaros in- 
simulatus est induxisse, quem Poloniae Duces propterea delere conati sunt, 


et multas ei iniurias et contumelias irrogarunt. 
Translation 


The Tartars, having massacred the Sandomirians with impunity, devas- 
tated the Monastery of Zawichost and of Lysa Géra and other territories 
of Little Poland: 

A powerful army of the Tartars entered Poland with great rapidity 
and after the seizure of the castle and the city of Sandomir barbarously 
slaughtered many thousands of both sexes found there; but the others, the 
Tartars drowned by driving them into the Vistula like animals. The 
Tartars carried away to captivity the women who were beautiful and 
young. They revaged the Monastery of Zawichost and of Lysa Géra. 
They raged madly up to Krakow as far as Bytom taking booty and caus- 
ing massacre and capture of prisoners. And having stayed two full months 
in Poland, after much burning they returned with the greatest number of 
captives and loot to their own lands through Ruthenia where the Ruthe- 
nians and their dukes gave them comfort, for no one dared to resist the 
Tartar host. The Duke Boleslaw had withdrawn to Hungary, the bishop 
of Krakdéw, Prandota, to the Castle of Raciborz; the soldiers and the nobles 
hid in castles or forests. The duke of Kuyavia, Casimir, was accused of 
having incited the Tartars to this devastation. The dukes of Poland, 
therefore, tried to destroy him and they visited many injuries and insults 


upon him. 


Text XV. 
From the ancient Dominican Breviary, 
Lecture of Nocturn IL. 

Flis pie immorans Vir beatus, ab immanissimis Tartaris fidei odio per- 
citis trucidatur cum Sociis octo et quadraginta, qui sanctorum Patrum, 
Hyacinthi praesertim non ante triennium humanis rebus exempti, vestigiis 
instabant. Pridie autem, ut traditum est, suis intentos laudibus  prae- 
monuerat Deus aureis in Martyrologio apparentibus litteris, futuri certa- 
minis victoriaeque praenuntiis. Tam insueta lectione stupentes, gloriosam 
pro Christo mortem hortatur devotissimus praeses, Sacrisque expiatos 
martyril sic cupidos cernit, ut venientis diei moras unice non amarent. 
Dum tandem misericordiae Matrem, more Ordinis, rite salutarent, irruen- 
tium impiorum frameis interempti, quod solemniter in sancti Jacobi templo 
caeperant, canticum laeti perficere meruerunt ante sedem Dei et Agni, 


cujus fuerunt sanguine dealbati. 
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Translation 


The blessed man [Sadok] staying here was slained by the ferocious 
Tartars who were prompted by hatred of the faith, together with forty 
eight companions who followed the footsteps of the holy fathers, especially 
Hyacinthus who had been taken away from human affairs not three years 
since. As has been handed down God forewarned them while at their 
devotions by golden letters which appeared in the martyrology, harbingers 
of future combat and victory. Marvelling at the unaccustomed reading 
they were exhorted to a glorious death for Christ by their most devout 
superior, who perceived that after receiving Communion they were so 
desirous of martyrdom that all they would not like was the delay of the 
coming day. At last, while they were saluting the Mother of Mercy as 
was the custom of the Order, they perished by the swords of the charg- 
ing infidels. The hymn which they solemnly began in the Church of St. 
James they merited happily to complete before the throne of God and 
the Lamb through whose blood they were clothed in white garments. 


x x 
x x x 


In Polish hagiography the “Mongol or Tartar” saints of Poland 
retained their historical character as national heroes. In spite of the ' 
mediaeval tendency to make saints universal and acceptable to the whole 
of Christendom, these saints were closely associated with the historical 
events of the Mongol invasion in the hagiographical literature and legends. 
Even Peter Skarga (1536-1612), the prominent author of the Lives of Saints 
(Zywoty swietych Starego i Nowego Zakontwwu. 1579), moralizes less when he 
treats of the thirteenth century “ Mongol” saints, and puts more emphasis 
on their historical aspects as heroes of the Polish nation, identifying their 
sufferings for their country with their martyrdom for the Christian faith 
and with the defense of European Christendom against the Mongols. 

It is important on ‘this occasion to realize that certain Oriental and 
Slavonic historical characteritics are similar in their nature as well as in 
their historical development. These characteristics met during the tragic 
period of the Mongol invasion; the invasion which came from the Far 
East to Eastern Europe, causing the destruction of the old order and creat- 
ing the new life of spiritual magnitude. This observation could be applied 
to the Polish nation, Slavonic in racial origin, Latin and Western in spirit 
and in culture. It rose to new heights of spirituality at the time when it 
was afflicted with its first unhappy contacts with Asia. The saints of 
thirteenth-century Poland give testimony to these observations. They con- 
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stitute an early proof of the vitality of a great nation which has a distinc- 
tive power for self-assertion in its existence and perpetuation, especially 
in a time when inimical and external forces are threatening the national 
life. The mediaeval hagiographical documents published in the present 
work attest to our conclusion and supplement historical knowledge per- 
taining to the relations of the East and West, relations which seem to be 
tragic in their first developments but salutary in their final accomplish- 
ments. But the importance of the documents rests in their specific histori- 
cal information about the Mongol invasions of Europe in the thirteenth 
century and their long-lasting effects. 


University of Notre Dame, Ind., U.S.A. 


—12683 
M. Brzeéscia. 


1. Mongolian bow and arrow on the coat of arms of the 
city of Brzes¢, adopted in 1263 after the second invasion 
of Poland by the Mongols. 


Portrait (XVIth cent.) of St. Hyacinthus, with his 
friars, in flight before the Mongol invasion of Kiev in 
1240 (Courtesy of the Dominican Prior, St. Trinity 
Monastery, Krakéw). 
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3. A seventeenth century portrait of St. Hyacinthus hold-— 
ing the monstrance and the figure of the Virgin, while 
escaping before the invading Mongols in 1241. The 
painting is preserved in Frisiac’s Dominican Monastery. 
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Apotheosis of St. Hyacinthus, patron of the Com- 
monwealth of Poland, with the Odrovonsius coat of 
arms, defending the country against the Tartar and 
Turkish invasions (XVII th cent. engr.). 
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5. Apotheosis of Bl. Ceslaus. He holds in his right hand 
a fiery ball terrifying the Mongol army which is be- 
sieging the walled City of Wroclaw in 1231. (XVI th 
cent. engraving). 


6. An aerial view of ancient St. James Church in Sandomierz, Poland (1957). 


7. The wall and the portal through which the Mongols entered the Church of St. 
James in Sandomierz in 1259-1260. 


8. An idealized portrayal of the Sandomierz Martyrs Painted in the 


sixteenth century and preserved in the Church of St. James, 
Sandomierz, Poland. 


9. A sixteenth century painting representing the traditionally recognized scene of 
the death of the Sandomierz Martyrs, preserved in the Dominican Church at 
Krakow. 


